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Recently, there was an incident in Germany. On December 8, 2015, German local mass media announced, “On December 5th, in a guest room of Ammein Intercontinental Hotel, Frankfurt, a 41-year-old Korean woman was found dead due to severe blows.” According to police investigation, this woman was tied to the bed, with a towel in her mouth for several hours and was severely beaten in her torso and this resulted in her death due to strangulation. The police arrested 5 people who were involved in the murder on the spot. 
Surprisingly, they were known to be members of the same church in Korea. Under the leadership of a 44-year-old woman who claims that she received the power of the Holy Spirit to cast out demons, they performed so called “touching or beating prayer” to drive out demons. As a result, they brought about the tragic death of the woman. 
There was a student. She asked a woman deacon who claims that she received the gift of prophesy about what department she should choose in order to pass the University Entrance Exam. The woman deacon answered, “If you choose Mathematics, you will get in the University.” The student chose Mathematics and amazingly she got accepted to that department at a university. However, she did not have any interest in the program throughout her university life. She barely graduated from the Mathematics department but after her graduation, she couldn’t get a job. She fell into deep depression and stayed at home alone. She couldn’t go out. 
There is such a thing as “impartation.” It is that those who have the power of the Holy Spirit can give the power to speak in different tongues and heal the sick by laying their hands on them. It is the idea that the one who has the power of the Holy Spirit can impart (pass or give) the power to others. When they lay their hands or stretch out their hands toward people, they fall to the ground, roll around, or laugh with high emotion; “Caal Caal!!”Even amalgam-filled teeth turn to golden teeth or gold powder is sprayed all over the face. 
The ones who perform these miracles equate the Holy Spirit with “force,” “strength,” or “mysterious power.” And they think that they can give such supernatural power to people anytime they want. The word that they always shout is “Receive the Holy Spirit.”
However, these kinds of miracles are not unique to Christianity. Evil spirits can also perform miracles. A Muslim prophet performed a miracle of turning a coconut to gold. There is a story of an American Christian woman whose legs had a 5 cm difference in length. One day she visited a miracle-performing sorceress and amazingly she experienced a miracle that the length of her legs became the same. But after the experience, she fell into heavy depression and anxiety. She couldn’t bear the stress and she went to her church pastor to consult with him about her problem. Through counselling from her pastor, she realized that she committed a great sin against God and should repent her sin deeply. After sincere repentance, her heavy depression and anxiety disappeared and her legs were also restored to the state of 5 cm difference as before. 
Some have a pragmatic understanding of the work of the Holy Spirit. Those who have such a view utilize the Holy Spirit only for pragmatic purposes. They try to escape from their daily boring, routine life through mysterious experiences of the Holy Spirit. They seek relief from the weariness of daily life through transcendent experience, ecstasy, speaking in different kinds of tongues, or seeing a vision. Also through such experiences, they want to demonstrate that they are superior to others. 
Many ministers or workers of God may, from time to time, feel that serving God’s ministry is hard and fruitless. Drinking coffee or an energy drink on a tired and weary afternoon gives a boost in energy; in the same way, some think that if they experience a special work of the Holy Spirit, they would have a surprising change in their life of faith. So they seek a supernatural experience through the Holy Spirit. 
A pitfall of a pragmatic understanding of the work of the Holy Spirit is to try to utilize the Holy Spirit as the means of one’s own work. As a result, the Holy Spirit is understood only as a tool of achieving the ministers’ own glory and success. Here, the Holy Spirit is considered an assistant to satisfy the ministers’ own desire for the growth of their ministry.
The above are just a few examples of misunderstandings about the work of the Holy Spirit. There are far more diverse misunderstandings about the work of the Holy Spirit. This leads to several questions. “What does it mean to experience the Holy Spirit? What work does the Holy Spirit want to do? What work is he doing in the present? Who is the Holy Spirit?”
In order to answer to these questions, we should go back to the Bible. How does the Bible answer those questions?
1. The Holy Spirit is God: a Person of the Trinity 
The account of the Bible from Genesis to Revelation is based on “Creation-Fall-Redemption-Perfection.” Throughout the Bible, God is revealed as God who is alive and at work. Creation, preservation, and governance are the works of God.
But God’s works did not begin just from the time of his creation of the universe because his work is from eternity to eternity. Working is integral to “His being.” Jesus said in John 5:17, “My Father is always at his work to this very day, and I, too, am working.”
Here, we can divide the works of God into two; one is the works of God inward(ad intra) and the other is the works of God outward(ad extra). 
The Bible teaches us that God’s personal attributes are His immanent and eternal works. His personal attributes are the attributes of each person in the Triune God; the Father, the Son, and the Holy Spirit. The personal attribute of the Father God is “fatherhood” or “non-begottenness.” The personal attribute of the Son is “filiation.” The personal attribute of the Holy Spirit is “procession” or “spiration.” These attributes are God’s immanent work. The Father God eternally works as “the God who begets.” The Son God eternally works as “the God who is begotten” and the Holy Spirit eternally works as “the God who processes.” 
The Father God eternally gives life in him to the Son so that his life may dwell in the Son and also with the Son he gives his life to the Holy Spirit so that his life may dwell in the Holy Spirit(John 5:26). The Father God knows and loves the Son God eternally even from before setting the foundation of the universe (Matt 11:27; John 17:24). The Holy Spirit searches the deep things of the Father God (1 Cor 2:10). Therefore, the community of being that exists among the three persons is a life of absolute activity. 
All these works of God bear no relation to anything that exists or will exist outside of God, but occur within the divine being and they concern the relations existing among the three persons. These are usually designated as ‘decrees.’
What can we conclude here? The Holy Spirit is a person in the Triune God. As the Father God is God, so the Son God is God. As the Father God and the Son God is God, so the Holy Spirit is God. The Holy Spirit is God. Therefore, the Holy Spirit is not an impersonal ‘force,’ or ‘energy’ or ‘power,’ but a personal Being; the God who has personality. 
Of course, the Bible describes the Holy Spirit with the image of water, fire, wind, or dove. It is because God can manifest himself to man only through the expression of anthropomorphism. Through the window of such objects, we should try to understand that the Holy Spirit is God, but, if we are interested only in the realm of our experience, we cannot but have misunderstandings about the Holy Spirit. In fact, in church history, there have been so many examples of ignoring the Holy Spirit’s personality by clinging only to the utility of the Holy Spirit, which emphasizes only the functional aspect and the gift aspect of the Holy Spirit. The tragedy of diluting the personality of the Holy Spirit and his divine nature is being repeated in the church today.
1 Cor. 2:10, 11 teach us that the One who searches and knows the deep things, inner thoughts of God (the Father God) is the Holy Spirit. “But God has revealed it to us by his Spirit. The Spirit searches all things, even the deep things of God. For who among men knows the thoughts of a man except the man’s spirit within him? In the same way no one knows the thoughts of God except the Spirit of God.”
Then, who is the Holy Spirit who searches even the deep things of God and knows the thoughts of God? He is also God. It is because God is comprehended completely by only God. 
The incident recorded in Acts 5 also testifies that the Holy Spirit is God. Peter said, “Ananias, how is it that Satan has so filled your heart that you have lied to the Holy Spirit and kept for yourself some of the money you received for the land? (Acts 5:3)” In the next verse, he said clearly, “You have not lied to men but to God.” To Peter, ‘lie to the Holy Spirit’ and ‘lie to God’ seem to be interchangeable expressions. Through this, we can come to a conclusion that Peter emphasized that the Holy Spirit to whom Ananias lied was God.
Historically, the church had included the fact that the Holy Spirit is God in the confessions of faith. In A.D 325, at the Nicaea Council, in A.D. 381, at the Constantinople Council, and in the Protestant Reformers’ confession of faith,  that the Holy Spirit is God had consistently been confessed. Westminster Confession of Faith adopted in July, A.D. 1643, also included the divine nature of the Holy Spirit as follows: “In the unity of the Godhead there be three persons, of one substance, power, and eternity: God the Father, God the Son, and God the Holy Ghost: the Father is of none, neither begotten, not proceeding: the Son is eternally begotten of the Father; the Holy Ghost eternally proceeding from the Father and the Son.”
It is self-evident truth that the Holy Spirit is God in the Triune God but we neglect this fact too frequently. The fact that the Holy Spirit is God teaches us that He is worthy of receiving our worship and praise. He is not the One whom we can utilize as we want but whom we ought to obey and follow. 
2. The Holy Spirit is the Spirit of Creation
The works of the Triune God ad intra is inseparable from ad extra, but there is a distinction between them. The works of the Triune God ad extra in the will of God are revealed in ‘creation, preservation, and governance.' God’s outward work (ad extra) in his will is included within his eternal counsel. The realization of the counsel of God begins with creation. God created the universe by his Word and Spirit (Gen 1:2-3; Psalm 33:6; 104:29; 148:5; Job 26:13, 33:4; Isa 40:13; Zec 12:1; John 1;3; Col 1:16; Heb 1:2). As God the Father is Creator, so the Word, the Son, Jesus, who came to this earth as a man is Creator, and not only so, the Holy Spirit is Creator. 
The first mention of the Holy Spirit in the Bible in relation to Creation is Genesis 1:2. “and the Spirit of God was hovering over the waters(~yIM'h; ynEP.-l[; tp,x,r:m. ~yhil{a/ x:Wrw>))))" Here, ‘hover’(lahap) in Hebrew, means “tremble, palpitate.”This interpretation is based on Jer 23:9, “all my bones tremble” and Isa 63:7-14 which clearly describes that the Holy Spirit was the leader and deliverer of the Exodus, and Deut 32:10-11 which describes the deliverer of the Exodus as “shielding, caring, guarding his people like an eagle that stirs up its nest and hovers over its young…in a desert land.”
This description points to the works of the Holy Spirit, who preserves, guards, and cares for the heavens and the earth created by God’s command (barah). The Holy Spirit preserves, maintains, and cares for the creation of the Father God and the Son God. The Holy Spirit, God of order and harmony (peace) fills the creation of the Father God and the Son God with order and beauty. It is because of the works of the Holy Spirit that we can enjoy Cosmos instead of Chaos in this world. 
As we know well, God’s creation is focused on the creation of man. Man is the climax of God’s creation. Genesis 2:7 tells the creation of man. “The LORD formed the man from the dust of the ground and breathed into his nostrils the breath of life, and the man became a living being.” The breath of life breathed by God made man a living being. This doesn’t mean that man who was formed out of dust became just a being who can breathe. This means that man became a being into whom God breathed his own breath. In the Old Testament, the Holy Spirit is described as the breath of the Almighty (Job 33:6), or the breath of his mouth (Psalm 33:6). The Holy Spirit proceeds from God and gives life to man and became the inner life principle in him. He is not the spirit of man or a creature but the Spirit of God, the Holy Spirit (Psalm 51:10-11; Isa 63:10-11). As breath comes out from our mouth, so the Holy Spirit comes out (is breathed) from the Father God and preserves all creatures’ life and especially gives life in man. 
Man, who has the image of God and the indwelling of the Holy Spirit received governing stewardship over all creatures. Psalm 8:5 says that man is not just a part of all the creatures of God, but the crown of his creation. “You made him a little lower than the heavenly beings and crowned him with glory and honour.” 
God created man as male and female, namely sexual beings who can be fruitful and increase in number. At that time, God look forward to seeing the formation of mankind. It was God’s purpose of creation to make a holy people who bear his own image. God put man in the Garden of Eden, the most beautiful and delightful place. God loved man so much and treated him dearly. God made a home for man and served him who is his own creation. Man was dearly loved by God. This was the life of Adam and Eve. 
There are two characteristics of God’s creation. ‘Creation from nothing (creatio ex nihilo)’ and ‘Creation from love (creatio ex amor Dei).’ ‘Creation from nothing’ shows that there is infinite qualitative distinction between Creator God and the creation. Therefore, man cannot understand God by himself because he doesn’t have an object of comparison in the created world. Man cannot obtain analogical knowledge about God unless the Creator opens and reveals himself to the created beings. It is because man belongs to an order totally different from God. God did not give up such a qualitative difference and at the same time, he opened himself and revealed himself to us. The way he opened himself was to give man full freedom to access all creation except the Tree of the Knowledge of Good and Evil. We call this “Covenant.” Hosea 6:7 says, “Like Adam, they have broken the covenant--they were unfaithful to me there.” Here, this verse teaches us that Adam, the first man had “a covenant relationship with God.” To establish a covenant, there should be 4 factors. We can find these 4 factors in Genesis 2: (1) the objects of the covenant: God and Adam, (2) the condition of the covenant: obedience, (3) the reward and punishment: life and death, (4) the evidence of the covenant: the Tree of Life.
St. Augustine explained Adam’s state through the contrast between Adam and the Christ (Gen 1-2; Rom 5;12-21; 1 Cor 15:22, 45-49) as “the state of integrity,” that is, the state ‘not to sin,’ posse non peccare, and the state ‘not to die,’ posse non mori. He thought that if Adam had kept the covenant, he would have been transferred to “the state of glory,” that is, “the state of inability to sin,” non posse peccare and to “the state of inability to die, ”non posse mori.
Generally speaking, all the plans (thoughts) about the creation are ascribed to God the Father, the wisdom of the creation to God the Son, and the management, preservation, and maintenance to the Holy Spirit. These works are distinctive but inseparable. So, would you like to live in awareness that the Holy Spirit is God and cares for, preserves, and maintains this creation? For example, every May in Korea, beautiful roses blossom. This is the result of the Holy Spirit’s work of caring and managing. If we think of the Holy Spirit’s caring work when we see beautiful roses blossom, we will not pass by it as a mere accident. Even when we see a wild lily blossom or a bird fly, we will be able to think of the Holy Spirit’s caring work. 
3. Man’s fall and the withdrawal of the Holy Spirit’s indwelling
Originally, man enjoyed the indwelling of the Holy Spirit. John Calvin, in his commentary of Genesis 1:27, expounded that Adam experienced the Holy Spirit’s full indwelling. This view is the common view of Reformed theologians. Herman Bavinck explained the Holy Spirit’s indwelling as follows: “When God creates humans in his image and dwells and works with his Spirit in them, exerts influence on their heart and head, speaks to them, and makes himself known to them and understood by them, that is of a condescension and accommodation to his creature, and anthropomorphizing of God and so, in a sense and to that extent, a humanization of God. Given with and in creation is the possibility of revelation and also of incarnation.”
Adam broke the covenant with God. He tried to be like God. Because of rebellion and disobedience, sin came into the world and it spread over the world. Man and the creation were depraved totally. Due to the rebellion of Adam who was created as the head of mankind, sin has impacted all humankind. The depravity of man’s nature has been inherited by all mankind through man’s multiplication. Sin and death have ruled over men in the process of man’s birth and continual multiplication. Man fell into two troubles; trouble by the corruption of nature and trouble by the governance of sin. 
The corruption of nature is the destruction of God’s image. Man who had the corruption of nature lost the knowledge of knowing God (knowledge), came to dislike God (emotion), and rebels against God (will). In other words, this is the guilt and pollution of sin. Guilt and the pollution of sin broke the relationship with God by destroying the image of God, which is righteousness and holiness. The consequence is suffering and death.  
Since man sinned against God and fell away from God, the indwelling of the Holy Spirit was also withdrawn (Gen 6:3). However, despite man’s sin, God promised that there would be God’s intimate indwelling in man through the covenant with him. In Exodus 25:1-9, God instructed Israelites to build the tabernacle as God’s dwelling place among them. After the tabernacle, the holy sanctuary was built, and God was pleased to dwell among the Israelites making the tabernacle as his dwelling place (Exodus 33:7-11). This dwelling was the dwelling through the Holy Spirit. This is why Stephen spoke to the Jews in Acts 7:51, “You stiff-necked people, with uncircumcised hearts and ears! You are just like your fathers: You always resist the Holy Spirit!”
In the time of the Old Testament, even though God dwelt among the Israelites, each individual did not have the indwelling of the Holy Spirit. God worked in each one through the Holy Spirit only when it was necessary. 
However, God gave a new covenant for man’s salvation (Jer 31:31-33; Luke 22:20; 1 Cor 11:25; Heb 9:15). “‘This is the covenant I will make with the house of Israel after that time,’ declares the LORD. ‘I will put my law in their minds and write it on their hearts. I will be their God, and they will be my people.’”
For this new covenant to be given to mankind, “the mediator of a new covenant” was required. Heb 9:15 says about this: “For this reason Christ is the mediator of a new covenant, that those who are called may receive the promised eternal inheritance.” 
4. The Holy Spirit comprising the life of Jesus Christ, the mediator of the new covenant (Pneumatological Christology)
(1) Being conceived by the Holy Spirit
The Baby Jesus was conceived by the Holy Spirit (Matt 1:18;20; Luke 1:35). Here, what is clear is that the Holy Spirit conceiving the Baby Jesus was the same Spirit who had been hovering over the surface of the water in the time of the Creation of the world. In other words, the Holy Spirit who is the Spirit of Creation is the Creator of the conception of Jesus. This teaches us that the Spirit of Creation intervenes in regeneration (re-creation) of man fundamentally. Then what does it mean that “Ruah Yahweh, the Holy Spirit” intervened in the conception of Christ? 
First, Jesus’ conception through the Holy Spirit ensures that Jesus’ divinity was in beautiful harmony with his humanity from its very beginning (from his conception). We can be sure of this truth from John 1:1-3, 14. The Word who had no flesh (λογος ασαρκος) was with God the Father in the beginning and also, along with God the Father, he was true God. According to John 1:14, the Word became flesh, God incarnate (λογος ἔνσαρκος), God in flesh, God in man. Jesus took humanity into his deity as the Word God and he remains in his deity as the Word God distinctively without being divided nor separated in his deity. This teaches that Jesus did not become the Son of God through an instant event at particular time in history (Modalism), nor did he become the Son of God gradually through a gradual event or process (Adoptionism) but with his conception he was in deity as the Word. In his conception, Jesus was perfect God and perfect man. 
Jesus’ conception through the Holy Spirit has decisive meaning relating to humanity (Luke 1:35). Calvin said in his commentary of John’s gospel, “Jesus’ conception in Mary through the Holy Spirit is related to man’s human nature which is in wretchedness that no one can comfort. For his humanity, which belongs to man’s suffering and temptation, to maintain holiness, Christ had to be conceived by the Holy Spirit.”Abraham Kuyper said, “The sinlessness and perfectness of the Christ’s humanity is the result of the Holy Spirit’s sanctifying work.” In order to be worthy to be the mediator between God and man, Jesus had to be perfect God and at the same time sinless man. This is the decisive meaning of Jesus’ conception through the work of the Holy Spirit. 
Furthermore, the Holy Spirit dwells in Jesus Christ (indwelling). The Bible teaches that the Holy Spirit dwelling in Jesus, who is the “Original” of redeemed man, and who is sinless and true man, also dwells in all believers who are the fruit of redemption through Jesus’ completion of redemption. This means that the Holy Spirit’s dwelling in Jesus who is the head of new mankind and true man is the starting point of restoring the Holy Spirit’s dwelling in all believers of Christ Jesus who is the Second Adam who completed our redemption. The Holy Spirit’s dwelling in God’s people belongs to the “original state of creation,” and this is also the ultimate purpose of creation. 
(2) Jesus’ childhood and the Holy Spirit
Luke 2:40, 52 introduces the characteristics of Jesus’ childhood. “And the child grew and became strong; he was filled with wisdom, and the grace of God was upon him.” “And Jesus grew in wisdom and stature, and in favor with God and men.” Here, there is no explicit mention of the Holy Spirit. But wisdom is the gift of the Holy Spirit and the grace of God resting upon Jesus is the sole work of the Holy Spirit. This means that Jesus’ childhood was also under the strong care and leading of the Holy Spirit. 
(3) The Holy Spirit and Jesus’ Baptism in the Jordan River 
According to the Gospel of Mark, when Jesus was baptized and came up out of the Jordan River, it is said that 1) Jesus saw heaven being torn open, 2) the Spirit descending on him like a dove and that 3) a voice came from heaven saying, “You are my Son, whom I love; with you I am well pleased” (Mark 1:9-11). 
First, “heaven being torn open” recalls Isaiah 64:1, “Oh that you would rend the heavens and come down,” when Isaiah prayed for God to come down from heaven and save His people. In view of this verse, the event of Jesus’ baptism can be seen as an event that fulfills the prophetic prayer of Isaiah. In both the Old and New Testament, where heaven is being torn open, there begins a revelation of God. 
In the second place, what does it mean that the Holy Spirit came down like a dove on Jesus? Why did the Holy Spirit come in the form of a bird, particularly that of a dove? Within the context of the Bible as a whole, it can be said that this image recalls the first chapter in the Bible. At the time of Creation, the Bible says that the Spirit of God hovered over the waters. Just as the spirit of Creation manifested the spirit of God at the time of creation, this event can be considered to be officially announcing that Jesus, the Son of God appointed as the Messiah, is starting a ministry of re-creation in the end times. 
Furthermore, in the time of Noah when God had judged the world with the flood, the good news that people could once again walk on land was delivered by a dove. Likewise, according to some scholars, the dove is the sign of the good news that Jesus saves human beings from the law and the judgment of sin.  
In any case, the most significant point of the Holy Spirit coming down when Jesus was baptized in the Jordan is that a voice came from heaven: “A voice came from  heaven: You are my Son, whom I love; with you I am well pleased.” This voice combines Isaiah 42:1 and Psalm 2:7. 
In Psalm 2:7, upon David’s ascent to the throne, God declares “You are my Son; today I have become your Father” to his descendants, and thus confirms that he represents the people of God and is one appointed to rule over the people representing God, Israel’s true, eternal king. 
What then does it mean that this word was declared to Jesus during his baptism? It reveals that in the end times, Jesus is the ruler possessing the crown/throne of David. Moreover, the phrase “whom I love” is granted on the son. In the common speech of Hebrew, the expression “whom I love” signifies “singularly unique.” Thus, it emphasizes that Jesus is the one and only Son of God, and has a singularly unique relationship with God. 
Lastly, the words “with you I am well pleased” recall Isaiah 42:1, “Here is my servant, whom I uphold, my chosen one in whom I delight,” where in the context of Isaiah, the “servant” in Isaiah chapters 42 to 53 is one that undergoes suffering. Therefore, this shows that Jesus is the “suffering servant” as prophesied by Isaiah. 
In short, the baptism of Jesus in the Jordan River is where Jesus, as the Son of God, is appointed to suffer as the Messiah, and where he was sealed with the Spirit that he is the one who brings the end times into the midst of history in this world, and gives the joy of salvation to sinners through such suffering.
(4) The Holy Spirit and Jesus tested in the desert 
All four gospels show that there is a correlation between the Holy Spirit and Jesus’ test in the desert. Here, particularly, we must take note of Mark 1:12, in what was known to be the first of the gospels, particularly the phrase “At once the Spirit sent him out into the desert.” The Spirit sent Jesus out. Fully manifesting divine nature, the Holy Spirit sent Jesus out to the desert. 
When viewed within the context of the Bible as a whole, the desert is a place where wild animals and demons reside (Lev 16:10, Isa 13:21; 34:14); it is also at the same time a place of encounter with God (Hosea 2:14-15); particularly it is also the place where the Messiah is to come in the end times (Isa 40:3). Because the desert bears these kinds of images, the Spirit sent Jesus out to the desert, where he may meditate on the calling he received upon his baptism in the Jordan River more deeply and wholly, and help Jesus carry out his mission to suffer and serve as the Messiah to bring in the end times through engaging with God. 
If that is the case, why for 40 days? This period of time recalls the 40 years the Israelites received training in the desert. However, the Israelites failed to endure the training. Now, in the end times, Jesus, contrary to the failure of the Israelites, would succeed in overcoming the test in the desert and create a new people/nation of God. The predominant interpretation among scholars is also that Jesus being with “wild beasts” conjures up the image of Adam, the first man in the Garden of Eden. Within this frame, in contrast to the failure of the first Adam, Jesus’ victory in overcoming Satan’s temptation and test through the leading of the Holy Spirit can be seen as foreshadow of Jesus becoming a true mediator for sinners and accomplishing eschatological salvation.
(5) The Holy Spirit and Jesus in His public life 
The verse that explicitly shows the relationship between the Holy Spirit and Jesus in his public life is Luke 4:18-19, where Jesus possesses/demonstrates the personality of the Messiah in his inaugural address. Jesus, using the words of the prophet Isaiah, proclaims his Messianic mission in the following way: “The Spirit of the Lord is on me, because he has anointed me to preach good news to the poor. He has sent me to proclaim freedom for the prisoners and recovery of sight for the blind, to release the oppressed, to proclaim the year of the Lord's favor.”  
That being said, all the miracles that Jesus performed weren’t solely the work of Jesus who is God, but was also at the same time a ministry that was carried out with the power of the Holy Spirit. The work of driving out demons (prominently exemplified in Mark 12:28), healing the sick, opening the eyes of the blind, the calling of the twelve disciples, in every kind of miracle that Jesus performed, it can be said that such ministry took place through the power of the Holy Spirit. Thus, only when we view the public life and ministry of Jesus within the purview of the Holy Spirit can we properly come to understand the Gospels.
(6) Jesus’ Cross and the Holy Spirit
 Jesus’ ministry aims directly to the cross. All the Gospel authors testify to this. Jesus walked with the Holy Spirit on the path of suffering to the cross. The cross was the ultimate purpose of his life (Mark 10:45). Jesus did not come to be served but to serve, and the pinnacle of his serving was the cross. The Holy Spirit was with Jesus at every moment of his life. Furthermore, when Jesus hung on the cross, God the Father experienced the pain of his Son in the Holy Spirit, and the Son became the perfect sacrifice without blemish in the power of the Holy Spirit (Heb 7:16; 9:14). Therefore the Holy Spirit is the most reliable witness of the cross. The Holy Spirit, who knows the deep heart of God, is the one who knows the depth of the love of God the Father who sacrificed his one and only Son. Therefore, only the Holy Spirit opens the heart of sinners and helps them to accept God’s act of love (2Cor 5:19), in which he did not pour out wrath on sinners but reconciled us to him in Christ. Only the Holy Spirit helps sinners to live a life of faith and comes to dwell in their hearts.
John 7:37-39 is the best passage in the New Testament to show the relationship between the Holy Spirit and the cross. “On the last and greatest day of the Feast, Jesus stood and said in a loud voice, 'If anyone is thirsty, let him come to me and drink. Whoever believes in me, as the Scripture has said, streams of living water will flow from within him. By this he meant the Spirit, whom those who believed in him were later to receive. Up to that time the Spirit had not been given, since Jesus had not yet been glorified.” 
Who does “within him” refer to? Is it the believer or Christ? The reason why there is a debate is because there has been different interpretations based on where to put the period in the Greek original. 
VEn de. th/| evsca,th| h`me,ra| th/| mega,lh| th/j e`orth/j ei`sth,kei o` VIhsou/j kai. e;kraxen le,gwn\ eva,n tij diya/| evrce,sqw pro,j me kai. pine,twÅ  o` pisteu,wn eivj evme,( kaqw.j ei=pen h` grafh,( potamoi. evk th/j koili,aj auvtou/ r`eu,sousin u[datoj zw/ntojÅ
 Traditionally, it was read like this: “If anyone is thirsty, let him come to me and drink. Whoever believes in me, as the Scripture has said, streams of living water will flow from within him.” According to this reading, “he” refers to a believer because the subject is “Whoever believes in me.” But there is a different reading. “If anyone is thirsty, let him come to me. And whoever believes in me drink. Then as the Scripture has said, streams of living water will flow from within him.” In this case, “him” refers to Christ. The one who drinks is the believer, and the object is streams of living water which flows from Christ.
Both interpretations are valid. However, we need to look at this passage with the background of the Feast of Tabernacles. The Feast of Tabernacles is a feast based on the Israelites’ wilderness experience. In particular, it is based on the event when the Israelites complained about the lack of water in the desert, and God told Moses to strike the rock so that the water would come out of the rock. Especially, 1 Corinthians 10:4 says clearly that the rock was Christ. “and drank the same spiritual drink; for they drank from the spiritual rock that accompanied them, and that rock was Christ.” Furthermore, as recorded vividly in Ezekiel chapter 47, if the prophecy about the water flowing from the temple in all directions and changing into rivers of life was fulfilled in Jesus Christ, then it is clear that it symbolizes the Holy Spirit pouring on the believers through Christ. Therefore, “streams of living water flow from within him” means that the Holy Spirit will come from Christ.
We should look at John 7:39 from this understanding. “By this he meant the Spirit, whom those who believed in him were later to receive. Up to that time the Spirit had not been given, since Jesus had not yet been glorified.” In John’s gospel, “glory” refers to the cross. Only the apostle John describes the cross as glory (John 17). Therefore, there is a close relationship between Jesus’ crucifixion and the coming of the Holy Spirit.
The Holy Spirit is the perfect witness of the cross of Jesus, and at the same time, he was given to those who believe in Jesus through the cross of Jesus.
But since Jesus was not yet glorified, the Holy Spirit was not yet given to people. Here, do “people” include the 12 disciples? I believe so. The 12 disciples believed in Jesus, and so they were saved. According to Jesus, they were clean (John 13:10). But even though they believed in Jesus and were saved, the Holy Spirit was not yet in them. Later they were baptized by the Holy Spirit at Pentecost (Acts 1:5; 2:3,4)
Here the situation of the 12 disciples is unique. They received the Holy Spirit much later after they believed in Jesus and were saved. But believers after the Pentecost are different. They receive the Holy Spirit when they believe in Jesus. But there is one exception. It is when the gospel was preached to Samaria in the Book of Acts chapter 8. Samaritans believed in the gospel but they did not receive the Holy Spirit. When Peter and John went and placed their hands on them, they received the Holy Spirit. There is an interval between believing in Jesus and receiving the Holy Spirit. This is due to long conflict between Jews and Samaritans. The Holy Spirit came after the apostles’ placing their hands as God’s special provision to let the Jews and Samaritans become one.
Then why is there such a difference in receiving the Holy Spirit between the 12 disciples who were with Jesus and believers after Pentecost? The key to the solution is John 14:17. "the Spirit of truth. The world cannot accept him, because it neither sees him nor knows him. But you know him, for he lives with you and will be in you.
to. pneu/ma th/j avlhqei,aj( o] o` ko,smojouvdu,natailabei/n( o[tiouvqewrei/ auvto. ouvde. ginw,skei\ u`mei/j ginw,sketeauvto,( o[tiparVu`mi/n me,nei kai. evnu`mi/n e;staiÅ
When we look at the Greek Bible, the contrast in tense becomes clear. The Holy Spirit now lives with the disciples(menei), and will be in you(estai). The Holy Spirit is the Counselor, who lived with the 12 disciples and at the same time the Counselor, who would come later.
But we need to take a closer look at the preposition which describes the existence of the Holy Spirit(παρα, with and εν, in). At that time, the Counselor was with the 12 disciples, but the coming Counselor would be in them. How can we understand this? The Holy Spirit was not in them, but lived with them, because the Holy Spirit dwelt in Jesus Christ. Therefore, they experienced the Holy Spirit who lived with them through Jesus. But when Jesus died on the cross and rose again from the dead, Jesus would send the Holy Spirit who would dwell in them. Christ was with them, but the Holy Spirit dwells in believers. Therefore, the cross and the resurrection and the ascension brought dramatic change in the way the Holy Spirit dwells. The 12 disciples had a unique experience of living with the Holy Spirit and then having the indwelling of the Holy Spirit later. But other believers will experience only the indwelling of the Holy Spirit when they believe.
In conclusion, we cannot properly understand Jesus’ conception, birth, his teaching and miracles, suffering and death, and resurrection without the Holy Spirit. Jesus’ life and ministry began with the Holy Spirit, and was led by the Holy Spirit. Therefore, the Holy Spirit is the only true and perfect witness who testifies Jesus.

5. The Holy Spirit who was sent from Jesus who was resurrected and ascended
(Christological Pneumatology)
From the relationship between the Holy Spirit and Jesus in his public life, in other words, from Christological pneumatology, we can establish that the Holy Spirit who leads Jesus is the Holy Spirit who carries out the work of redemption. Upon Jesus’ resurrection and ascension, who, then, is this Holy Spirit who was dispatched to the saints? 
The answer is clear. The Holy Spirit is one who witnesses the ministry and personality of Jesus in his crucifixion, resurrection and ascension. Fundamentally the Holy Spirit who the saints receive is the Spirit of Jesus Christ. Where and when the gospel of Jesus Christ is preached, taught and proclaimed, the Holy Spirit is present therein, and where there is the work of the Holy Spirit, there Jesus Christ is manifested.   
A famous Dutch theologian, Herman Bavinck states the following with regard to Christological pneutamology: “The Holy Spirit relates to Christ as Christ relates to God the Father. As the Son does not possess, act, speak apart from the Father, the Holy Spirit, likewise, does everything in and through Christ the Son. Just as the Son witnesses and glorifies the Father, the Holy Spirit, likewise, witnesses and glorifies the Son. Just as no one can come before the Father except through the Son, no one can likewise confess that Jesus is Lord except through the Holy Spirit. As Christ is related to the Father, so the Holy Spirit is related to Christ. Just as the Son has nothing, does nothing, and says nothing of himself but receives everything from the Father(John 5:26; 16:15), so the Spirit takes everything from Christ (John 16:13-14). Just as the Son witnesses to and glorifies the Father (John 1:18; 17:4, 6), so the Spirit in turn witnesses to and glorifies the Son (John 15:16; 16:14), so no one can say “Jesus is Lord” except by the Spirit (1 Cor. 12:3). No communion with God is possible except by the Spirit. But that Spirit, accordingly, also grants all the benefits acquired by Christ: regeneration (John 3:3), conviction of sin (John 16:8-11), the gift of child status (Rom. 8:15), renewal (Titus 3:5), the love of God (Rom. 5:5), a wide assortment of spiritual fruits (Gal. 5:22-23), the sealing (Rom. 8:23; 2Cor. 1:22; 5:5; Eph. 1:13; 4:30), resurrection (Rom. 8:10-11). Indeed, by the Spirit we have communion-direct and immediate communion-with no one less than the Son and the Father themselves. The Holy Spirit is God himself[or Christ] living in us (John 14:23ff.; 1Cor. 3:16; 6:19; 2Cor. 6:16; Gal. 2:20; Col. 3:11; Eph. 3:17; Phil. 1:8, 21). Who can grant us all these blessings? Who can cause God himself to dwell in our heart? Who can do all these things but one [the Spirit] who is himself God?”
We must always remember that the Holy Spirit, one person of the Trinity, became the “Spirit of Jesus.” Apart from the Holy Spirit, no one can confess that Jesus is Lord, and where Jesus is confessed as Lord, there the Holy Spirit is present. The Spirit never works arbitrarily but works to accomplish the application of salvation for believers upon acquiring salvation. This ‘application of salvation’ is first manifested in our individual selves, and at the same time in the church community, the body of Christ. 

6. The Holy Spirit applies the Salvation which Christ acquired for us  	
The ministry of the Holy Spirit in the life of a Christian can be divided broadly into two aspects. Firstly, it involves the beginning and continuation of a Christian’s life. The Spirit takes part in the conversion and rebirth of an individual so that he or she begins a (new) life as a Christian.  
Secondly, the Spirit bestows power to and dwells within the believer, carrying out the mediating role of illuminating and teaching. In addition, the Spirit carries out the work of sanctification in the life of a believer. To the believers that belong to the body of Christ, the Spirit distributes special gifts. If we formulate the ministry of the Holy Spirit in soteriological and ecclesiastical terms, we can say that the Spirit is the overseer and host of the order of salvation, creating and realizing a people of God.  
Today understanding of the Holy Spirit is often reduced and confined to a discourse on spiritual gifts due to a lack of a more comprehensive understanding of the coming and the work of the Holy Spirit. To understand the coming and the work of the Holy Spirit in a comprehensive way, we must first have a clear understanding of the purpose of the Spirit’s advent. Within the overall scope of the Bible, the purpose of the Spirit’s descent lies in God making a dwelling inside a human being, engaging with him or her relationally, receiving glory and praise and becoming his or her God.   
From early on, God revealed that this would be the “new covenant.”“The time is coming,” declares the LORD, “when I will make a new covenant with the house of Israel and with the house of Judah. It will not be like the covenant I made with their forefathers when I took them by the hand to lead them out of Egypt, because they broke my covenant, though I was a husband to them," declares the LORD. "This is the covenant I will make with the house of Israel after that time," declares the LORD. "I will put my law in their minds and write it on their hearts. I will be their God, and they will be my people.” (Jer. 31:31-33)
"I will sprinkle clean water on you, and you will be clean; I will cleanse you from all your impurities and from all your idols. I will give you a new heart and put a new spirit in you; I will remove from you your heart of stone and give you a heart of flesh. And I will put my Spirit in you and move you to follow my decrees and be careful to keep my laws."(Ezek 36:25-27)
With the coming of the Holy Spirit through Jesus Christ, the indwelling of God which had been taken away because of mankind’s sin was restored in each person. Therefore, the purpose of the descent of the Holy Spirit is so that the indwelling of God is restored in each individual and community. First, let’s think about the coming of the Holy Spirit and the beginning of God’s indwelling with regard to the individual. 
(1) Calling and Regeneration: Death that the Bible speaks of can be divided into three kinds. 1) Spiritual death, which signifies separation from God, 2) death which is separation of spirit and flesh, 3) death which signifies humanity’s eternal separation from God. According to Ephesians 2:1, we were people “dead in our transgression and sins.” In other words, we were beings buried in total depravity. The work of directing such beings to live before God once again is the ministry of the Holy Spirit. The Spirit is one who gives life to human beings. Once a person hears the gospel (calling), he or she lives a new life (rebirth) through the Holy Spirit. The result of this rebirth is faith. In the Holy Spirit, we come to realize that Christ is the righteousness for each sinner, and confess faith in Christ. 
(2) Justification and adoption: Through, in and by Jesus Christ, God declares a sinner righteous. Jesus who died for us, became our wisdom, righteousness and salvation (1 Cor 1:30). Jesus, the “mediator of the new covenant,” having been born not through reproductive process between male and female human beings but through the Holy Spirit, began a life of obedience with a holy body, sinless and protected from the decay and corruption and remained obedient to the end of his public life. Jesus practiced the virtue of obedience on his own. Jesus practiced obedience even to the point of death. Hereby, Jesus solved the two problems of that came from the disobedience of Adam: the dominion of sin and death,  and the corruption of human nature. 
By dying on the cross, Jesus liberated “inclusive” beings from the dominion of sin. This is passive obedience. In this way, Jesus allows Christians not to experience second death. At the same time, Jesus passes on the righteousness he acquired by total obedience to those in sin. This is active obedience. To put it differently, Jesus removes the responsibility of sin from the sinner and passes on the righteousness he had acquired on his own. These individual sinners, though in reality are sinners, are declared by God legally as righteous (justificatio in foro dei). 
It is through the Holy Spirit that this process of justification is carried out, as the Spirit awakens our souls to have faith, and the fruit of this faith is justification. The Bible confirms that we, through justification, are the children of God. “The Spirit himself testifies with our spirit that we are God's children.” (Rom 8:16)
(3) Sanctification: Sanctification follows justification. Rebirth and justification occurs immediately through the Holy Spirit. Of course, our consciousness of this rebirth might gradually come to be. But no one can be partially, half-reborn. A person is either reborn or not. The same applies for justification. However, in the case of sanctification, the completion of this process requires time. The Holy Spirit, having begun an “indwelling” after our rebirth and justification, is patient with our weaknesses, groaning and praying for us, all the while creating in us love for God and desire for Him. It is through this guidance and ministry of the Holy Spirit that within each person, a new inclination is brought into existence, and the once broken image of God becomes restored in full.   
However, this process of sanctification must always be understood within the certainty of justification. Justification is, firmly rooted in the righteousness that Christ passed on to our sinful self, gradually coming to realize the height, depth, breath of that love of Christ through “wisdom and revelation of the Holy Spirit” and struggling with the power of sin and making every effort to give ourselves to God (Rom 6:12,13; Phil 2:12). It does not demand the will or decision of a human being, nor synergism. Faith that is awakened through the Holy Spirit is always accompanied by thankfulness. Heidelberg Catechism Q & A 64:It is impossible that those, who are implanted into Christ by a true faith, should not bring forth fruits of thankfulness.
Thankfulness is living a life that pleases God through doing good works. This is sanctification. At the same time, sanctification is an “ethical” matter. A Christian’s sanctification deepens when we are sensitive to sin and careful to practice obedience in accordance with the will of God.  
(4) Glorification: At the end of sanctification is glorification. Glorification is the end and fulfillment to rebirth, justification and sanctification. In other words, it is the Trinitarian God dwelling within us in full. However, this does not mean in any way that a human being becomes god. God is still eternally the Creator, and we are eternally His creation. However, we have received an invitation to enter into eternal relationship with the eternal Creator God. This is grace, and it should be our hope in the process of our sanctification (Rom 8:24,25). This hope anticipates Christ coming again, making all Creation subject to himself, and God may be all in all (1 Corinthians 15:28).  

7. The Baptism in the Holy Spirit (“BHS”) vs. The Fullness of the Holy Spirit (“FHS”)
It was the Pentecostalism, originated at the end of 19th century and flourished in the 20th century, that caused a hot debate over the BHS. The Pentecostals claimed that the regeneration and the BHS were different experiences. They argued that the indwelling of the Holy Spirit starting at the point of the regeneration does not enable a dynamic Christian life, that a new and separate occasion is necessary to enable an already born-again Christian to be filled with the Holy Spirit, and that the first of such occasions is the BHS. In other words, they thought that the regeneration was different from the BHS and that the BHS was an additional occasion (additional grace, “donum superaditum”) which was a decisive beginning of the FHS. 
Such an argument of the Pentecostalism is not new in the church history. Actually their argument resembles the idea of John Wesley who suggested a three stage sanctification: 1) the sanctification starting with the regeneration, 2) the momentary and epochal sanctification as a subsequent occasion, and 3) the glorification
To Wesley this second stage meant total disarmament of sin and transition from the lower grade to the higher one. Likewise, the Pentecostals also viewed that Christians enter into the life of FHS through the BHS as an additional occasion after the regeneration. 
Then what does the Bible teach about this issue? Does it explain the BHS as an additional event to the regeneration? 
As I already mentioned before, the Pentecostals misunderstand the Bible, because they think that not until the Jesus’ disciples experienced the Pentecost (i.e., were baptized into the Holy Spirit) did they begin to lead a dynamic Christian life, although they had already been saved during Jesus’ public life.
One of the representative Bible verses describing the BHS directly is 1Corinthians 12:13. “For we were all baptized by one Spirit into one body - whether Jews or Greeks, slave or free - and we were all given the one Spirit to drink.” 
kai. ga.r evn e`ni. pneu,mati h`mei/j pa,ntej eivj e]n sw/ma evbapti,sqhmen( ei;te VIoudai/oi ei;te {Ellhnej ei;te dou/loi ei;te evleu,qeroi( kai. pa,ntej e]n pneu/ma evpoti,sqhmen.
The meaning of the BHS in this verse is evident in the context of chapter 12 of 1 Corinthians. This verse emphasizes a more fundamental element than the gifts. It is the fact that the saints in Corinthian Church became parts of Christ through the BHS. In other words, all members in Corinthian Church received one BHS and one Holy Spirit. Here the phrase “by one Spirit” suggests that the Holy Spirit is the one who confers baptism, but it is not a water baptism, but a spiritual one. So through an authoritative work of the Holy Spirit, everyone, whether Jews or Greeks, slaves or free men, men or women, hears the words of the gospel, realizes the message of the cross, and confesses Jesus as their Lord. This is the BHS and the regeneration. Therefore, this verse implies that the regeneration and the BHS are in fact an IDENTICAL experience. 
Titus 3:5-7 clearly express that the regeneration and the BHS should be an identical experience. “He saved us, not because of righteous things we had done, but because of his mercy. He saved us through the washing of rebirth and renewal by the Holy Spirit, whom he poured out on us generously through Jesus Christ our Savior, so that, having been justified by his grace, we might become heirs having the hope of eternal life.” 
ouvk evx e;rgwn tw/n evn dikaiosu,nh| a] evpoih,samen h`mei/j avlla. kata. to. auvtou/ e;leoj e;swsen h`ma/j dia. loutrou/ paliggenesi,aj kai. avnakainw,sewj pneu,matoj a`gi,ou( ou- evxe,ceen evfV h`ma/j plousi,wj dia. VIhsou/ Cristou/ tou/ swth/roj h`mw/n( i[na dikaiwqe,ntej th/| evkei,nou ca,riti klhrono,moi genhqw/men katV evlpi,da zwh/j aivwni,ouÅ 
It needs to be noted that the verb “saved (esosen)” above is in the form of the simple past, i.e., a one-time and decisive event. This verse clearly describes the fact that Jesus saved us as a one-time and decisive event. By the way, through what does this verse say that he saved us? It was not through the righteous things we have done. He did it only because of his mercy ‘through the washing of rebirth and renewal by the Holy Spirit.’ Both “the washing of rebirth” and “renewal by the Holy Spirit” are concurrently linked to the main verb “saved,” which expresses a one-time event. Therefore, “the washing of rebirth and renewal by the Holy Spirit” are not two different events, but rather a one, one-time, coinciding event and experience. We cannot find a Pentecostal phrase in these verses that hints the one-time regeneration and the recursive renewal of the Holy Spirit. To the contrary, we may as well view them as description of one salvation event from two different angles. That is, the washing of rebirth is an event where the Holy Spirit renews us. In other words, they explain the regeneration is an event where the Holy Spirit washes and thereby renews us. 
Further, it is hard to clearly distinguish the phrase “…the Holy Spirit, whom he poured out on us generously” in verse 6 from the regeneration. It is because we are finally justified and have the hope of eternal life owing to the Holy Spirit, poured out on us generously. Therefore, it would be desirable to regard the expressions such as the BHS, the washing of the Holy Spirit, and out-pouring of the Holy Spirit as referring to the regeneration. To the apostle Paul, the out-pouring of the Holy Spirit, or the BHS, means regeneration, as the first event of unification with Christ.
If the regeneration and the BHS are not different from each other, what is the relationship between the regeneration (i.e., the BHS) and the FHS?  
Unless a man (i.e., a natural person) is born again, he is not able to know God or worship God in righteous way due to the total depravity of his heart under the influence of sin. A natural person cannot wholly comprehend the will of God or do the works that please God. A decisive evidence of this condition is that he ‘crucifies Christ of glory’ and rejects the wisdom and the will of God revealed in the gospel regarding them as foolish things.  
This type of heart found in a natural person is called an unspiritual mind (νους της σαρκος). (Colossians 2:18). Here the mind is a core element of man to perform the cognitive function of rightful understanding and thinking, but the problem is that it is malfunctioning because of sin, being caught in a trap of fleshly lusts and sinful lusts.  Thus man is incompetent to understand and think about God’s love and grace revealed in the gospel correctly. Such a condition of man is referred to as “dead in transgressions and sins.”  
However, Christians became a new creature through ‘the renewal of the Holy Spirit.’ They became the ones who “have put on the new self, which is being renewed in knowledge in the image of its Creator.” (Colossians 3:10) This means that the BHS is an event by which a Christian renews his understanding. A man who has experienced the BHS, i.e., a reborn man now thinks about himself in a new way. In other words, he begins to think about himself in his relationship with Christ, new Lord of his life.  Therefore, now the result of the regeneration is that a man became one who understands, realizes, and discovers himself in Christ. This is the new place for life that the Holy Spirit creates.  
The Holy Spirit unites Christ and Christians, and makes them newly understand themselves in Christ. So reborn Christians are now being invited to understand and seek God’s will and test everything to search for good things. “Be joyful always; pray continually; give thanks in all circumstances, for this is God's will for you in Christ Jesus. Do not put out the Spirit's fire; do not treat prophecies with contempt. Test everything. Hold on to the good. Avoid every kind of evil.” (1 Thessalonians 5:16-22)
And the apostle Paul in Ephesians 5:15, as a premise for his encouragement for the readers to ‘be filled with the Spirit,’ says “be very careful, then, how you live-not as unwise but a wise.”
Therefore, living the FHS life means that we discern, understand, find, and do the will of God in specific situations of our lives through the guidance of the Holy Spirit given to us at the time of regeneration. Then how could we live a life of the FHS discerning, understanding, finding, and doing the will of God in specific situations in our lives? 
We can get an interesting result about this issue through parallel reading of Ephesians 5:17-21 and Colossians 3:15-17.  
 “Therefore do not be foolish, but understand what the Lord's will is. Do not get drunk on wine, which leads to debauchery. Instead, be filled with the Spirit.  Speak to one another with psalms, hymns and spiritual songs. Sing and make music in your heart to the Lord, always giving thanks to God the Father for everything, in the name of our Lord Jesus Christ.  Submit to one another out of reverence for Christ.” (Ephesians 5:17-21)”
“Let the peace of Christ rule in your hearts, since as members of one body you were called to peace. And be thankful. Let the word of Christ dwell in you richly as you teach and admonish one another with all wisdom, and as you sing psalms, hymns and spiritual songs with gratitude in your hearts to God. And whatever you do, whether in word or deed, do it all in the name of the Lord Jesus, giving thanks to God the Father through him. (Colossians 3:15-17)”
Here, the FHS is not different from being filled with the Word of God and receiving guidance [from the Spirit). This clearly reflects the traditional teaching the Reformed churches have about the relationship between the Holy Spirit and the Word of God. The Holy Spirit works with the word of God(cum verbo).
Also, according to Romans 6, a Christian is brought from the dominion of sin to the dominion of righteousness. However, there still remains within a Christian sinful nature. Nevertheless, because we have and receive help from the Holy Spirit who came as an eschatological guarantee, we are enabled to give ourselves to God as servants, instruments of righteousness in all circumstances. We were called to be enabled to be such people. (Contrary to viewpoint of Wesley), we do not reach a platform of victory through a transcendental experience at an instant. However, (contrary to the viewpoint of Luther,) that doesn’t mean we always fail. Rather, it is that we received a (new) life to follow the leading of the Holy Spirit in all circumstances.    
Our spiritual ancestors referred to two aspects of the life we live in accordance with the Holy Spirit’s leading. One aspect was called “mortificatio sui"(dying to self) (repentance) because it involved ceaselessly dying to the sinful desires in ourselves “death of self” (Romans 6:11; 8:13), and the other was called “vivificatio in Spiritu"(vivification in Spirit) (faith) as it involved coming alive by being inclined to life and righteousness in the Holy Spirit (Romans 6:11, 13). So the healthy Christian life is characterized by 'repentance to faith, faith to repentance, repentance to faith....so on.
If we are consciously alert to keep these two aspects in our lives, a fuller, dynamic works of the Holy Spirit will overtake us. This life is one that bears the fullness of the Holy Spirit and in this kind of life we bear fruits of the Spirit, about which Galatians 5:22, 23 says there are 9 kinds (love, joy, peace, forbearance, kindness, goodness, faithfulness, gentleness and self-control). 
In order for us to live a life that bears these fruits of the Spirit, God has granted us “means of the grace”. This is the hearing Word of God (preaching) and the seeing Word of God (Communion). The Spirit always works in accordance with the Word of God (cum verbo) to grant the children of God the grace that Christ acquired in abundance.  
For this reason, the prayer we pray in the Holy Spirit is very important. Like the famous saying that “prayer is like breathing for the soul,” prayer is one of the most essential aspects in the life of a Christian. Ephesians 6:18 admonishes us to “pray in the Spirit on all occasions with all kinds of prayers and requests”. Jude 1:20 says “But you, dear friends, by building yourselves up in your most holy faith and praying in the Holy Spirit”. What could “praying in the Spirit” here mean?
Where there is the Holy Spirit, there must be prayer and at the same time, as the Spirit dwells within a person, through the Spirit, he or she prays a prayer that is more appropriate to God. Even as Christians, it is possible to become blinded by sin and discern the will of God. Thus apostle Paul said that “we do not know what we out to prayer” (Romans 8:26). However, to pray “in the Spirit” means that the Spirit teaches us how to pray according to the will of God. Moreover, the Spirit himself intercedes for us through wordless groans”. Therefore, when we pray “in the Spirit,” the Spirit grants us faith that God hears our prayer. When we pray “in the Spirit,” the Spirit that dwells within us gives us faith so that we pray in accordance with God’s will, and consequently, we bear fruit(s) of prayer. 
There is a saying, “sin kills prayer, and prayer kills sin”. A church filled with the Holy Spirit is a church filled with aroma. Envision the image of a tabernacle. The aroma of prayer rises above, and above, the cloud, which symbolize(s) the presence of God, covers the tabernacle. Only when prayer is raised, God’s presence comes down. A church abundant in the Word of God and filled with prayer bears fullness of the Holy Spirit. Following the legacy of the apostles, we must firmly establish prayer and the Word of God, as two pillars of ministry. Only when we support the ministry of the Word with prayer, can it flourish to be effective.
8. The Spirit Creates Community (Church)
(The Spirit and the Gift: for an individual or for a community?)
The Spiritual gift is a fruit of the manifestation of the Spirit (1 Corinthians 12:7; Acts 1:8; 19:6). It is understood that the manifestation of the Spirit accompanies the gift. Thus, the gift is a present from the sovereign Spirit given to Christians according to his will as he pleases. Therefore, it is not a proper attitude that one concentrates on the gifts themselves and struggles to win them. 
Simon the magician of Samaria is a dramatic example. He was scolded for trying to privatize Spiritual gifts (Acts 8:20-22). (Of course, what Simon asked for was the power to make someone receive the Spirit, but since the manifestation of the Spirit results in the gift, Simon can be said to have asked for the power to privatize the gift.)
The Spirit should be distinguished from the gift.  For this purpose, a relationship between the Spirit and the gift should be properly established.  We first have to look into the relationship between the descent of the Spirit on Pentecost and the gift, which appears in the book of Acts.
The key clue to understand the event of the descent of the Spirit at Pentecost is Peter’s message.  Peter explained the coming of the Spirit by quoting Joel 2:28-32. According to the book of Joel, 1) sons and daughters will prophesy, 2) old men will dream dreams, and 3) young men will see visions. However, Acts 2:18 says “Even on my servants, both men and women, I will pour out my Spirit in those days, and they will prophesy.” 
However, the last clause above – “they will prophesy” – does not appear in Joel’s text.  This reflects Peter’s unique understanding. Peter understood the Spirit as “a spirit who enables them to prophesy.” That is, Acts characterizes the Spirit as “the spirit of prophecy.”
According to the understanding of Luke, the author of Acts, the Spirit of prophecy is revealed not as a spirit of salvation who cleanses us, but as a spirit of  mission and the Church which aims at the fulfillment of redemptive history (Acts 1:8).  Especially, Luke pointed out that the Spirit of prophecy came whenever the gospel was to get through critical boundaries. The Spirit came decisively, and visibly, when the gospel was to be preached to Samaritans (Acts 8) and to the Gentiles (Acts 10), and when the church was to be established that would serve as the base of the mission to Asia Minor and Europe (Acts 19).
Meanwhile, one unique fact here is that the coming of the Spirit of prophecy always accompanied the gifts. Phenomena such as prophecy, dreams, and visions were frequently shown since the coming of the Spirit of prophecy at Pentecost. Some of them received tongues when filled with the Spirit. Tongues is also considered one of the gifts from the Spirit of prophecy (Acts 2:11; 10:46; 19:6). Sometimes, the Spirit of prophecy also aroused faith as a gift among the believers (Acts 6:5). The Spirit raises the people of faith who are prepared for the ministry of serving the Church, in order to meet the growth and needs of the Church. The expression “gift of faith” is used in this case.
The Spirit of prophecy also gives wisdom that discerns the will of God (Acts 6:5). The Spirit of prophecy prepares a preacher so “that they could not stand up against his wisdom or the Spirit by whom he speaks” (Acts 6:10; 8:6, 8, 12-13). Finally, the Spirit of prophecy brings on miracles and signs.
Consequently, the work of the Spirit can be said to be “a ministry of the Spirit of prophecy,” rather than a salvation ministry that starts, grows, and completes the salvation of a person, in that the Spirit prepares the preachers for the gospel and gives them the gifts required for their preaching.
If so, is the salvation ministry of the Spirit different from the preaching ministry of the Spirit? It wouldn’t be right to say that those two are different from each other. It can be said that each author of the Scripture read the same ministry of the Spirit from a different view. Paul read it from a salvation perspective, while Luke read it from a missionary perspective(Acts 1:8). These two viewpoints are both based on the Old Testament.
The Spirit of prophecy is given to people evenly, against the position of Wesley or Pentecostalism which asserts that he is limitedly given to some specific ones in the Church.  However, he is given to anyone who the LORD calls out – Jews or Greeks, slaves or free citizen, men or women, old or young. This view is shared by Paul and Luke.
The Spirit of prophecy is universally given to all people, which has been repeated in each generation. Thus, every Christian can long for the Spirit of prophecy.  The Spirit of prophecy helps Christians in preaching the gospel integrally and strongly, to individuals and to a community, through wisdom (Acts 6:3), moral and spiritual instructions (8:29; 9:10-22; 13:9), consolation and encouragement (Acts 7:55; 18:9), and the like – whenever it is necessary. The Spirit pleasingly works in what relates to preaching the gospel and enlarging God’s kingdom. The Spirit helps individuals and communities stand firm through the gifts. Thus, the Spirit gives the gifts continuously even now.
There are many gifts but one body. The gifts are the presents from the sovereign Spirit. The presents are given for a distinct objective. The Spirit gives the gifts to make up and furnish the Church, which is the house of the Spirit.  In 1 Corinthians 12:8-11, the gifts given by the Spirit include the word of wisdom, the word of knowledge, faith, the gift of healings, the working of miracles, prophecy, discerning of spirits, diverse kinds of tongues, and the interpretation of tongues.  In 1 Corinthians 12:28, the gifts include apostles, prophets, teachers, miracles, gifts of healing, helping, administration, and a diversity of tongues. In Romans 12:6-8, the list includes prophesying, serving, encouraging, contributing to the needs of others, leadership, and showing mercy.  In Ephesians 4:11, it includes apostles, prophets, evangelists, pastors, and teachers.  In 1 Peter, it includes speaking the very words of God and serving. 
The listed gifts can be divided into two categories: official and non-official.  The former includes apostles, prophets, teachers, pastors, and preachers while the latter includes faith, healings, working of miracles, prophecy, interpretation, and discerning of spirits.  Both aspects of the gifts are useful for establishing the Church. Therefore, the gifts essentially are community-oriented.  They aim at establishing the Church, which is the body of Christ. Since the establishment of the Church community is the main point of the gifts, there is no order of rank among the gifts.  The gifts are merely the presents given according to the sovereign will of the Spirit.  If one received the present, he or she has only to use it for the Church with joy.  This is the reason why all the gifts can function properly on the basis of love.  Each person possessing gifts must start in love and finish in love (Romans 12:3-8; 1 Peter 4:10-11; 1 Corinthians 13:1ff; Ephesians 4:16).  When each of the gifts fully reveals the nature of love, the body will be established and the fellowship of the believers (communio sanctorum) realized in its entirety.
Although each of the gifts are equally aimed in the direction of serving, they do not depart from the center – “the word of God” (the gospel), the true sign of the Church. When we utilize the gifts, it is absolutely important that we are led by the word of God. We must discern the gifts under the leading and instruction of the word. In particular, “prophecy” as mentioned in the New Testament was another expression for “preaching” at that time. Based on such understanding, the Church in2 - 3 AD placed importance on the prophecy of the Bible as divine revelation. It was the general opinion at the time. Prophecy as divine revelation was historically closed along with the end of the era of the apostles or the duty of the apostles. But it does not mean that the Spirit of prophecy also ended. The work of the Spirit, who makes the Church alive, equips her with gifts, and enables mission work, is still going on. The gifts given by the sovereign Spirit should be side-by-side with the words of the Bible (the gospel) and should be integrated with the center (1 Corinthians 12:11, 7-18). This gives freedom to the community. This renders a community in which members respect one another.  
conclusion
We should be the believers awakened to the presence of the Spirit in our daily lives. Our entire life of faith should be practiced “in the Spirit.” As fish cannot live outside water, we Christians cannot live outside the river of the Spirit. Tertullian, a father of the early church, compares us Christians to ‘fish’ (ikthus). However, an ancient religion has this saying: “Some fish swim in water in search of water.” We, who have the indwelling of the Spirit, must not be so silly any more to search for the place where the Spirit is. As fish freely swim in water, we should live freely in obedience to God’s will in the Spirit.
The Spirit must be understood always within the Trinity. The Spirit is a person of God, the one who comprehends the personality and works of Christ, the spirit of Christ who applies salvation to us, and who gives out gifts for the holy Church (community), the body of Christ. “For from him and through him and to him are all things. To him be the glory forever! Amen.” (Romans 11:36)
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